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Carl G. Jung was born in Kesswil, a small Swiss village on Lake Constance, on July 26, 1875, the same year that Helena Blavatsky started the Theosophical Society.  As is so often the case, when Satan finds a willing vessel for furthering his web of deception, there is evidence of occult activity in that person's family background.  Carl Jung was no exception.

Jung reported that his maternal grandfather, who was the vicar of Kesswil, had "second sight" and carried on lively conversations with the dead—although he was a minister.  The vicar always believed himself to be surrounded by ghosts.  Jung explains, "My mother often told me how she had to sit behind him while he wrote his sermons because he could not bear [to have] ghosts pass behind him while he was studying.  The presence of a living human being at his back frightened them away!"

It seems that this inclination toward the paranormal was passed on to Carl's mother.  In his autobiography, Memories, Dreams, Reflections, Carl relates that at night the atmosphere in his parents' house would thicken.

From the door to my mother's room came a frightening influence.  At night Mother was strange and mysterious.  One night I saw coming from her door a faintly luminous indefinite figure whose head detached itself from the neck and floated along in front of it, in the air like a little moon.

In spite of all this, or possibly because of it, Jung felt close to his mother.  He felt that she was rooted in a deep invisible spiritual ground that had nothing to do with the Christian faith.  That ground seemed more connected to the things of nature such as animals, trees, meadows and running waters.  He felt a close affinity for all of this in his own life.  Later Jung admitted that he never realized how pagan this foundation was.  He would spend many hours sitting on a large rock behind his house, and at times would have trouble distinguishing if he was the boy sitting on the rock or the rock being sat upon by the boy.  In short, he felt an unusual oneness with nature.

One day his mother read to him from a richly illustrated children's book that contained accounts of exotic religions, including that of the Hindus.  There were illustrations of the Hindu gods—Brahma, Vishnu, and Shiva—which were for him an inexhaustible source of interest.  He would return to these pictures repeatedly.

His understanding of Jesus became distorted at an early age.  He associated Jesus with death and the men in black coats and top hats who put people in a box in the ground.  His preacher-father told him that the Lord Jesus had taken them unto himself.  Carl also associated Jesus with a Jesuit priest who once had frightened him.

Carl's views of Jesus were affected in a more personal way by a strange dream he had when he was a boy.  It was an alluring dream of an occult underground temple with a throne room and erotic symbolism.  Apparently, this mystical dream portrayed Jesus Christ in a negative light, as one would expect.  In his autobiography, Carl relates the importance of this dream.

Through this childhood dream I was initiated into the secrets of the earth.  What happened then was a kind of burial in the earth, and many years were to pass before I came out again.  Today I know that it happened in order to bring the greatest possible amount of light into the darkness.  It was an initiation into the realm of darkness.  My intellectual life had its unconscious beginnings at that time.

John's Gospel tells us there is no darkness associated with Jesus, only light: "In him was life; and the life was the light of men.  And the light shineth in darkness; and the darkness comprehended it not.... And this is the condemnation, that light is come into the world, and men loved darkness rather than light, because their deeds were evil" John 1:4-5; 3:19).  Clearly, Jung's experience was not from God, but from Satan.

Rejection of Christianity

Perhaps because of his family's spiritual hypocrisy, Jung finally rejected the established doctrines of Christianity for a mystical religion based upon experience.  He often stated that he does not believe, he only knows, based upon his own experience.  He gained this experience from a life lived in the internal regions of his own so-called psyche.  His internal world of dreams and visions was always more real to him than the external world of objective reality.

Carl despised the Christianity of his father.  He considered his father to be a weak and tragic failure who preached a shallow message about the love and grace of God.  His rebellion sent him in search of a new belief system that could explain his existence.  But Carl's new found religion represented a cataclysmic shift from one of revealed biblical truth to one of myth, from Christianity to psychology, and from the conscious to the unconscious.

The Bible tells us that God's household is "built on the foundation of the apostles and prophets, with Christ Jesus himself as the chief cornerstone" (Eph. 2:20, NIV).  Having rejected that cornerstone, Carl Jung built his philosophy upon a faulty foundation from the beginning.  Tragically, thousands of people today study his teachings with almost a religious fervor and reverence.  Most major cities have Friends of Jung study groups, going by that name or some other, and Jungian analysts can be visited to help one "explore one's inner depths."

The New Age movement, like Jung, bases its "spiritual truth" upon personal experience, not upon established fact and biblical truth.  This experience is gained from "going within."  Carl Jung, more than anyone else, created the atmosphere for this concept to flourish.  In a city close to where I live the local Jungian analyst had at one point been the pastor of a Christian church.  However, after studying for five years at the Carl Jung Institute in Switzerland—which one biographer refers to as "the mystical body of Carl Jung"—this young pastor abandoned his faith to join Jung in the subjective world within.

Not surprisingly, there are at least twelve references to Carl Jung and his concepts in Nevill Drury's Dictionary of Mysticism and the Occult, confirming his involvement in the occult.  On page 137 of that dictionary, Drury states, "In his later years, Jung became absorbed with ancient cosmologies and spent a considerable time analyzing Gnostic, alchemical, and mystical systems of thought.  He provided commentaries for Richard Wilhelm's translations of the I Ching.

Jung's Personal Theology

For a period of about six years, Jung worked closely with Sigmund Freud.  Although the works of Freud are more widely known (mainly because of his ideas on human sexuality), Carl Jung had the most influence on intellectuals embracing mysticism.  His ideas and teachings on the collective unconscious, the archetypes, and their symbolism paved a broad path leading people away from the beauty and simplicity of God's created order and the Bible.

The Jungian concept of the collective unconscious holds that each individual is like an island, joined together by a sort of underwater continent of unconscious thought.  Picture a hand with the tips of the fingers above water, conversing and interacting with each other.  Yet, under the surface of the water, they are really connected to the palm of the hand, and thus, to each other.  Each person, Jung believed, has his own personal forgotten thoughts and experiences, but there is a collective unconscious mind that belongs to the entire race.  Jung sometimes referred to the collective unconscious as the "psychic residue of human evolutionary development."

For Jung, the archetypes lie within the collective unconscious.  An archetype, according to Jung, is a universal thought form or predisposition to perceive the world in certain ways.  These archetypes appear to individuals in personified or symbolized pictorial form through dreams, myths, art, and ritual.  He believed that they represented the total latent potentiality of the psyche.  So when people get in touch with them, they go beyond developing their individual potentialities and become incorporated into the eternal cosmic process.  Some of Jung's archetypes are birth, death, magic, the hero, God, the demon, and the earth mother.  Notice that Jung's psychology reduces God to a mere archetypal image, a type of universal myth as opposed to the Bible's revelation of God as our Creator and Judge.

This concept is explained in a popular college textbook on psychology called Personality Theories: An Introduction.
Whether or not God exists is not a question that Jung tried to answer.  That which has no effect on us might as well not exist.  Analytical psychology posits the existence of the archetypal God image-not God.  Insofar as the archetype of God has a demonstrably clear effect on us, God is a psychic fact and a useful concept in our psychology. . . . Even more, attuning oneself to one's unconscious forces is a religious experience entailing acceptance of God.  To be sure, the God that is accepted may not be the traditional deity of theism; rather, it is an indwelling god, a natural spirit within the universal psyche of man.

Is it any wonder that so many young people go off to college and find their faith challenged, and often shattered, by this pseudo-academic atmosphere?  In reality, modern psychology is a bankrupt "religion" with no real capacity for helping people.  Under the guise of psychology, occult concepts have gained acceptance as being legitimate scientific principles.  Hence, occultism is increasingly moving forward in the name of psychology and the human sciences.

Personality Theories, goes on to say:

Jung’s ideas have appealed to those who are discontent with western society and its modes of exploration and who seek to expand their self-understanding by studying Eastern thought with its emphasis on introspection and experience.... His concept of God as revealing himself through the collective unconscious is particularly attractive to theologians who seek a more relevant articulation of traditional theistic concepts.... Jung's thinking compliments the recent interest in the East.

In line with Eastern mysticism, Carl Jung believed that dreams were of great significance and based much of his teaching on the interpretation of his own dreams.  Today, Jungian analysts train their students to keep dream journals and seek guidance for their lives from those dreams.  God can certainly speak through spiritual dreams as He did when He told Joseph to take Mary as his wife.  However, to believe that every dream is a form of spiritual guidance for one's life is to stand on shaky ground indeed.

Listen to the words of the prophet Jeremiah concerning false prophets and the relating of dreams: "I have heard what the prophets said, that prophesy lies in my name, saying, I have dreamed, I have dreamed.  How long shall this be in the heart of the prophets that prophesy lies? yea, they are prophets of the deceit of their own heart.... Behold, I am against them that prophesy false dreams, saith the Lord, and do tell them, and cause my people to err by their lies, and by their lightness" (Jer. 23:25-26, 32a).

A friend of mine once sat in the sanctuary of a local Christian church, which displayed a beautiful banner saying "Worthy is the Lamb."  Yet, there he heard the occult glorified, ESP explained in a favorable light, and demon possession passed off as only another form of spiritual guidance—representing someone's mind being taken over by an alien being.  All of this was done by a specialist in Jungian psychology who was flown in from across the country for a special weekend seminar—with the full approval of the pastor.

Was Carl Jung a false prophet, and are his disciples being led astray into occult New Age thinking?  The words of Jeremiah provide the answer.  "For both prophet and priest are profane; yea, in my house have I found their wickedness, saith the Lord.... I have not sent these prophets, yet they ran: I have not spoken to them, yet they prophesied.  But if they had stood in my counsel, and had caused my people to hear my words, then they should have turned them from their evil way, and from the evil of their doings" Jer. 23:11, 21-22).
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